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Christian theology later succeeded in taking, viz. the identifica-
tion of the Logos — or Pneuma — of God with Christ. He
expected the Messiah—though with less impatience than the
Palestinians—but he never connected the Messiah with the
Logos. Moreover, he remained undecided concerning the
relationship of the nature of the Logos to God. Such a definition
of the nature of the Logos as the following leaves us bewildered :
46 It is not unbegotten (ayevvrjrog), like God, nor begotten
(yevvrpQQ\ like ourselves, but stands midway between these two
extremes " (dUd peaoG r&v axgcov).3- Here, indeed, is a language
which Patristic Theology soon learned to speak.
On the other hand, Philo expresses definite ideas on the
subject of sin. In the hands of Paul and of the Christians who
came under Alexandrian influence, they became the basis of
the theology of repentance. The essentials are these : evil
does not come from God, but from matter or from inferior
powers, the imperfect logoi who work upon matter at the order
of God.2 It is they who have introduced into matter, which is
co-eternal with God, though formless and inert, the spirit of
life (vovg) to bring about creation. The opening words of
Genesis, if pressed, could bear such an interpretation, for it is
not incompatible with the priority of matter.3 The chaos of
Genesis is not the same as non-existence.
Philo thinks of Man in terms of Greek dualism. He therefore
distinguishes the soul from the body, holding that the one might
exist without the other. Souls which are not burdened with
the flesh fill the space between the world and God, and only
when they come too near the earth do they take a body,
whereupon sin enters into them along with the imperfection of
matter. By their own power alone they are unable to escape
the consequences of this fall, and it is only the grace (%ag£g)
of God which permits them to perform any good deed. Accord-
ingly, all their efforts must be directed towards liberation from
the shackles of matter, and to the recovery of their original
purity by rising once more to their source in the Godhead.
Thus the aim and science of life is " the good life,5' by which is
meant the attainment of askesis (acrx??^), or detachment from
matter, leading in turn to ecstasy,4' or full understanding of the
divine, apprehended directly and by evidence (svaQyela). " The
1 Qm's rerum divin. haeres> 42.
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8 Gen. i. 1-2 might actually be translated," When God began to create
the heavens and earth, the earth was without form and void . . ."
or. v, i.
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